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Constant Attendant Wang, head of the prefecture, and his various officials requested the Master to step up to the lecture seat.
The Master ascended the hall and said, "Today, having found it impossible to refuse, I have complied with people's wishes and stepped up to the lecture seat. If I were to discuss the great concern of Buddhism from the point of view of a follower of the sect of the Ch'an patriarchs then I could not even open my mouth, and you would have no place to plant your feet. But today I have been urged to speak by the Constant Attendant, so why should I hide the principles of our sect? Perhaps there are some valiant generals here who would like to draw up their ranks and unfurl their banners. Let them prove to the group what they can do!"
A monk asked, "What is the basic meaning of Buddhism?"
The Master gave a shout,
The monk bowed low.
The Master said, "This fine monk is the kind who's worth talking to!" Someone asked, "Master, whose style of song do you sing? Whose school of teaching do you carry on?"
The Master said, "When I was at Huang-po's place, I asked a question three times and three times I got hit."
The monk started to say something. The Master gave a shout and then struck the monk, saying, "You don't drive a nail into the empty sky!"
A study director said, "The Three Vehicles and twelve divisions of the teachings make the Buddha-nature clear enough, don't they?"
The Master said, "Wild grass—it's never been cut.""
The study director said, "Surely the Buddha wouldn't deceive people!"
The Master said, "Buddha—where is he?"
The study director had no answer.
The Master said, "Are you trying to dupe me right in front of the Constant Attendant? Step aside! You're keeping other people from asking questions!"
The Master resumed, saying, "This religious gathering today is held for the sake of the one great concern of Buddhism. Are there any others who want to ask questions? Come forward quickly and ask them!
"But even if you open your mouths, what you say will have nothing to do with that concern. Why do I say this? Because Shakyamuni said, did he not, that 'the Dharma is separate from words and writings, and is not involved with direct or indirect causes.'
"It's because you don't have enough faith that today you find yourselves tied up in knots. I'm afraid you will trouble the Constant Attendant and the other officials and keep them from realizing their Buddha-nature. It's best for me to withdraw."
With that he gave a shout and then said, "People with so few roots of faith - will the day ever come when they see the end of this? Thank you for standing so long."
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The Master one day had occasion to go to the Ho-pei prefectural office. Constant Attendant Wang, head of the prefecture, requested the Master to step up to the lecture seat.
At that time Ma-yu came forward and asked, "Of the eyes of the thousand-armed thousand-eyed bodhisattva of great compassion, which is the true eye?"
The Master said, "Of the eyes of the thousand-armed thousand-eyed bodhisattva of great compassion, which is the true eye? Answer me! Answer me!"
Ma-yu dragged the Master down from the lecture seat and sat in it himself.
The Master went up close to him and said, 'How are you?"
Ma-yu was about to say something when the Master dragged him down from the seat and sat in it himself.
Ma-yu thereupon walked out of the gathering, and the Master stepped down from the lecture seat.
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The Master ascended the hall and said, "Here in this lump of red flesh there is a True Man with no rank. Constantly he goes in and out the gates of your face. If there are any of you who don't know this for a fact, then look! Look!"
At that time there was a monk who came forward and asked, "What is he like—the True Man with no rank?"
The Master got down from his chair, seized hold of the monk and said, "Speak! Speak!"
The monk was about to say something, whereupon the Master let go of him, shoved him away, and said, "True Man with no rank—what a shitty ass-wiper!"
The Master then returned to his quarters.
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The Master ascended the hall. A monk came forward and made a deep bow. The Master gave a shout.
The monk said, "Old Reverend, it would be well if you didn't try to spy on people!"
The Master said, "Then tell me, where have you gotten to?"
The monk immediately gave a shout.
Another monk asked, "What is the basic meaning of Buddhism?"
The Master gave a shout.
The monk bowed low.
The Master said, "Do you think that was a shout of approval?"
The monk said, "The countryside thieves have been thoroughly trounced!"
The Master said, "What was their fault?"
The monk said. "A second offense is not permitted!"
The Master gave a shout.
The same day the head monks of the two parts of the meditation hall caught sight of each other and simultaneously gave a shout.
A monk asked the Master, "In this case, was there any guest and any host, or wasn't there?"
The Master said, "Guest and host are perfectly obvious!" Then the Master said, "All of you—if you want to understand what I have just said about guest and host, go ask the two head monks of the meditation hall."
With that he stepped down from the lecture seat.
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The Master ascended the hall. A monk asked, "What is the basic meaning of Buddhism?"
The Master held his fly whisk straight up.
The monk gave a shout.
The Master struck him.
Another monk asked, "What is the basic meaning of Buddhism?"
Again the Master held his fly whisk straight up.
The monk gave a shout.
The Master also gave a shout.
The monk was about to say something, whereupon the Master hit him.
The Master said, "All of you—if it's for the sake of the Dharma, don't hesitate to sacrifice your bodies or give up your lives! Twenty years ago, when I was at Huang-po's place, I asked three times what was clearly and obviously the real point of Buddhism, and three times he was good enough to hit me with his stick. It was as though he had brushed me with a sprig of mugwort. Thinking of it now, I wish I could get hit once more like that. Is there anyone who can give me such a blow?"
At that time a monk stepped forward from the group and said, "I'll give you one!"
The Master picked up his stick and handed it to the monk. The monk was about to take it, whereupon the Master struck him.
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The Master ascended the hall. A monk asked, "What is meant by this matter of the sword blade?"
The Master said, "Fearful! Fearful!"
The monk was about to speak, whereupon the Master struck him.
Someone asked, "How about the lay disciple Shih-shih who worked the pestle but forgot he was moving his feet — where has he gotten to?"
The Master said, "Drowned in a deep spring."
The Master then said, "Whoever comes here, I never let him slip by me, but in all cases understand where he comes from. If you come in a certain way, you'll just be losing track of yourself. And if you don't come in that way, you'll be tying yourself up without using a rope. Whatever hour of the day or night, don't go around recklessly passing judgments! Whether you know what you're doing or not, you'll be wrong in every case. This much state clearly. The world is perfectly free to criticize or condemn me all it likes! Thank you for standing so long."
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The Master ascended the hall and said, "One person is sitting on top of a lonely mountain peak, yet he has not removed himself from the world. One person is in the middle of the city streets, yet he has no likes or dislikes. Now which one is ahead? Which one is behind? Don't think I'm talking about Vimalakirti, and don't think I'm talking about Fu Ta-shih! Take care."
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The Master ascended the hall and said, "One person is eter- nally on the road but has never left home. One person has left home but is not on the road.! Which one is worthy to receive the alms of human and heavenly beings?"
With that he stepped down from the lecture seat.
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The Master ascended the hall. A monk asked, "What is the first phrase?"
The Master said, "When the three vital seals are pressed down and lifted, the vermilion stamp appears sharp on the paper. There's no room for speculation—host and guest are clearly defined."
The monk asked, "What is the second phrase?"
The Master said, "'Manjushri's wonderful understanding could of course not tolerate Wu-chu's questioning. Yet why should expedient means be at variance with the wisdom that cuts off delusions?"
The monk asked, "What is the third phrase?"
The Master said, "Look at the puppets performing on the stage. Their every movement is controlled by the people backstage."
The Master also said, "One phrase must be supplied with three dark gates. One dark gate must be supplied with three vital seals. There are expedients, and there are activities. All of you—how do you understand this?"
He stepped down from the seat.
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The Master gave an evening lecture, instructing the group as follows: "At times one takes away the person but does not take away the environment. At times one takes away the environment but does not take away the person. At times one takes away both the person and the environment. At times one takes away neither the person nor the environment."
At that time a monk asked, "What does it mean to take away the person but not take away the environment?"
The Master said, "Warm sun shines forth, spreading the earth with brocade. The little child's hair hangs down, white as silk thread.'
The monk asked, "What does it mean to take away the environment but not take away the person?"
The Master said, "The king's commands have spread throughout the realm. Generals beyond the border no longer taste the smoke and dust of battle."
The monk asked, "What does it mean to take away both the person and the environment?"
The Master said, "All word cut off from Ping and Fen— they stand alone, a region apart.'
The monk said, "What does it mean to take away neither the person nor the environment?"
The Master said, ""The king ascends his jeweled hall; country oldsters sing their songs."

The Zen Teachings of Lin-Chi (Linji) #11

The Master instructed the group, saying: "Those who study the Dharma of the buddhas these days should approach it with a true and proper understanding. If you approach it with a true and proper understanding, you won't be affected by considerations of birth or death, you'll be free to go or stay as you please. You don't have to strive for benefits, benefits will come of themselves.
"Followers of the Way, the outstanding teachers from times past have all had ways of drawing people out. What I myself want to impress on you is that you mustn't be led astray by others. If you want to use this thing, then use it and have no doubts or hesitations!
"When students today fail to make progress, where's the fault? The fault lies in the fact that they don't have faith in themselves! If you don't have faith in yourself, then you'll be forever in a hurry trying to keep up with everything around you, you'll be twisted and turned by whatever environment you're in and you can never move freely. But if you can just stop this mind that goes rushing around moment by moment looking for something, then you'll be no different from the patriarchs and buddhas. Do you want to get to know the patriarchs and buddhas? They're none other than you, the people standing in front of me listening to this lecture on the Dharma!
"Students don't have enough faith in themselves, and so they rush around looking for something outside themselves. But even if they get something, all it will be is words and phrases, pretty appearances. They'll never get at the living thought of the patriarchs!
"Make no mistake, you followers of Ch'an. If you don't find it in this life, then for a thousand lifetimes and ten thousand kalpas you'll be reborn again and again in the threefold world, you'll be lured off by what you think are favorable environments and be born in the belly of a donkey or a cow!
"Followers of the Way, as I look at it, we're no different from Shakyamuni. In all our various activities each day, is there anything we lack? The wonderful light of the six faculties has never for a moment ceased to shine. If you could just look at it this way, then you'd be the kind of person who has nothing to do for the rest of his life.
"Fellow believers, 'There is no safety in the threefold world; it is like a burning house.' This is no place for you to linger for long! The deadly demon of impermanence will be on you in an instant, regardless of whether you're rich or poor, old or young.
"If you want to be no different from the patriarchs and buddhas, then never look for something outside yourselves. The clean pure light in a moment of your mind—that is the Essence-body of the Buddha lodged in you. The undifferentiated light in a moment of your mind—that is the Bliss-body of the Buddha lodged in you. The undiscriminating light in a moment of your mind—that is the Transformation-body of the Buddha lodged in you. These three types of bodies are you, the person who stands before me now listening to this lecture on the Dharma! And simply because you do not rush around seeking anything outside yourselves, you can command these fine faculties.
"According to the expounders of the sutras and treatises, the threefold body is to be taken as some kind of ultimate goal. But as I see it, that's not so. This threefold body is nothing but mere names. Or they're three types of dependencies. One man of early times said, 'The body depends on doctrine for its definition, and the land is discussed in terms of the reality.' This 'body' of the Dharma-realm, or reality, and this 'land' of the Dharma-realm we can see clearly are no more than flickering lights.
"Followers of the Way, you should realize that the person who manipulates these flickering lights is the source of the buddhas, the home that all followers of the Way should return to. Your physical body made up of the four great elements? doesn't know how to preach the Dharma or listen to the Dharma. Your spleen and stomach, your liver and gall don't know how to preach the Dharma or listen to the Dharma. The empty spaces don't know how to preach the Dharma or listen to the Dharma, What is it, then, that knows how to preach the Dharma or listen to the Dharma? It is you who are right here before my eyes, this lone brightness without fixed shape or form—this is what knows how to preach the Dharma and listen to the Dharma. If you can see it this way, then you'll be no different from the patriarchs and buddhas.
"But never at any time let go of this even for a moment. Everything that meets your eyes is this. But 'when feelings arise, wisdom is blocked; when thoughts waver, reality departs,' therefore you keep being reborn again and again in the threefold world and undergoing all kinds of misery. But as I see it, there are none of you incapable of profound understanding, none of you incapable of emancipation.
"Followers of the Way, this thing called mind has no fixed form; it penetrates all the ten directions. In the eye we call it sight, in the ear we call it hearing; in the nose it detects odors, in the mouth it speaks discourse; in the hand it grasps, in the feet it runs along. Basically it is a single bright essence, but it divides itself into these six functions. And because this single mind has no fixed form, it is everywhere in a state of emancipation. Why do I tell you this? Because you followers of the Way seem to be incapable of stopping this mind that goes rushing around everywhere looking for something. So you get caught up in those idle devices of the men of old.
"The way I see it, we should cut off the heads of the Bliss-body and Transformation-body buddhas. Those who have fulfilled the ten stages of bodhisattva practice are no better than hired field hands; those who have attained the enlightenment of the fifty-first and fifty-second stages are prisoners shackled and bound; arhats and pratyekabuddhas are so much filth in the latrine, bodhi and nirvana are hitching posts for donkeys. Why do I speak of them like this? Because you followers of the Way fail to realize that this journey to enlightenment that takes three asamkhya kalpas to accomplish is meaningless. So these things become obstacles in your way. If you were truly proper men of the Way, you would never let that happen.
"Just get so you can follow along with circumstances and use up your old karma. When the time comes to do so, put on your clothes. If you want to walk, walk. If you want to sit, sit. But never for a moment set your mind on seeking Buddhahood. Why do this way? A man of old said, 'If you try to create good karma and seek to be a buddha, then Buddha will become a sure sign you will remain in the realm of birth and death.'
"Fellow believers, time is precious! You rush off frantically on side roads, studying Ch'an, studying the Way, clinging to words, clinging to phrases, seeking Buddha, seeking the patriarchs, seeking a good friend, scheming, planning. But make no mistake. Followers of the Way, you have one set of parents—what more are you looking for? You should stop and take a good look at yourselves. A man of old tells us that Yajnadatta thought he had lost his head and went looking for it, but once he had put a stop to his seeking mind, he found he was perfectly all right.
"Fellow believers, just act ordinary, don't affect some special manner. There's a bunch of old bald-headed fellows who can't tell good from bad but who spy gods here, spy devils there, point to the east, gesture to the west, declare they 'love' clear weather or they 'love' it when it rains. They'll have a lot to answer for one day when they stand before old Yama and have to swallow a ball of red-hot iron! Men and women of good family let themselves be taken in by this bunch of wild fox spirits and end up completely bewitched. Blind men, idiots! One day they'll have to pay for all the food wasted on them!"
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The Master instructed the group, saying: "Followers of the Way, what is important is to approach things with a true and proper understanding. Walk wherever you please in the world but don't let yourselves be muddled or misled by that bunch of goblin spirits. The man of value is the one who has nothing to do. Don't try to do something special, just act ordinary. You look outside yourselves, going off on side roads hunting for something, trying to get your hands on something. That's a mistake. You keep trying to look for the Buddha, but Buddha is just a name, a word.
"Do you know what it is that everyone is rushing around looking for? All the buddhas and patriarchs of the three existences of past, present, and future and in all the ten directions make their appearance in this world just so they can seek the Dharma. And you followers of the Way who have come to study, you are here now just so you can seek the Dharma. Once you get the Dharma, that will settle things, but until you do, you will go on as before being reborn again and again in the five paths.
"What is this thing called Dharma? Dharma is the Dharma, or Truth, of the mind. The Dharma of the mind has no fixed form; it penetrates all the ten directions. It is in operation right before our eyes. But because people don't have enough faith, they cling to words, cling to phrases. They try to find the Dharma of the buddhas by looking in written words, but they're as far away from it as heaven is from earth.
"Followers of the Way, when I preach the Dharma, what Dharma do I preach? I preach the Dharma of the mind. So it can enter into the common mortal or the sage, the pure or the filthy, the sacred or the secular. But you who are sacred or secular, common mortals or sages, can't start fixing names or labels to all the others who are sacred or secular, common mortals or sages. And those sacred or secular, common mortals or sages can't fix a name or label to a person like this. Followers of the Way, get hold of this thing and use it, but don't fix a label to it. This is what I call the Dark Meaning.
"My preaching of the Dharma is different from that of other people in the world. Even if Manjushri and Samantabhadra were to appear here before my eyes, each manifesting his bodily form and asking about the Dharma, they would no sooner have said, 'We wish to question the Master,' than I'd have seen right through them.
"I sit calmly in my seat, and when followers of the Way come for an interview, I see through them all. How do I do this? Because my way of looking at them is different. I don't worry whether on the outside they are common mortals or sages, or get bogged down in the kind of basic nature they have inside. I just see all the way through them and never make an error."
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The Master instructed the group, saying: "Followers of the Way, the Dharma of the buddhas calls for no special undertakings. Just act ordinary, without trying to do anything particular. Move your bowels, piss, get dressed, eat your rice, and if you get tired, then lie down. Fools may laugh at me, but wise men will know what I mean.
"A man of old said, 'People who try to do something about what is outside themselves are nothing but blockheads.' If, wherever you are, you take the role of host, then whatever spot you stand in will be a true one. Then whatever circumstances surround you, they can never pull you awry. Even if you're faced with bad karma left over from the past, or the five crimes that bring on the hell of incessant suffering, these will of themselves become the great sea of emancipation.
"Students these days haven't the slightest comprehension of the Dharma. They're like sheep poking with their noses — whatever they happen on they immediately put in their mouths. They can't tell a gentleman from a lackey, can't tell a host from a guest. People like that come to the Way with twisted minds, rushing in wherever they see a crowd. They don't deserve to be called true men who have left the household. All they are in fact is true householders, men of secular life.
"Someone who has left household life must know how to act ordinary and have a true and proper understanding, must know how to tell buddhas from devils, to tell true from sham, to tell common mortals from sages. If they can tell these apart, you can call them true men who have left the household. But if they can't tell a buddha from a devil, then all they've done is leave one household to enter another. You might describe them as living beings who are creating karma. But you could never call them true men who have left the household.
"Suppose there were a substance made of buddhas and devils blended without distinction into a single body, like water and milk mixed together. The hamsa goose could drink out just the milk.* But followers of the Way, if they have really keen eyes, will thrust aside buddhas and devils alike. While you love sages and loath common mortals, you're still bobbing up and down in the sea of birth and death."
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Someone asked, "What is the Buddha devil?"
The Master said, "If you have doubts in your mind for an instant, that's the Buddha devil. But if you can understand that the ten thousand phenomena were never born, that the mind is like a conjurer's trick, then not one speck of dust, not one phenomenon will exist. Everywhere will be clean and pure, and this will be Buddha. Buddha and devil just refer to two states, one stained, one pure.
"As I see it, there's no Buddha, no living beings, no long ago, no now. If you want to get it, you've already got it—it's not something that requires time. There's no religious practice, no enlightenment, no getting anything, no missing out on anything. At no time is there any other Dharma than this. If anyone claims there is a Dharma superior to this, I say it must be a dream, a phantom. All I have to say to you is simply this.
"Followers of the Way, this lone brightness before my eyes now, this person plainly listening to me!—this person is unimpeded at any point but penetrates the ten directions, free to do as he pleases in the threefold world. No matter what environment he may encounter, with its peculiarities and differences, he cannot be swayed or pulled awry. In the space of an instant he makes his way into the Dharma-realm. If he meets a buddha he preaches to the buddha, if he meets a patriarch he preaches to the patriarch, if he meets an arhat he preaches to the arhat, if he meets a hungry ghost he preaches to the hungry ghost. He goes everywhere, wandering through many lands, teaching and converting living beings, yet never becomes separated from his single thought. Every place for him is clean and pure, his light pierces the ten directions, the ten thousand phenomena are a single thusness.
"Followers of the Way, the really first-rate fellow knows right now that from the first there's never been anything that needed doing. It's because you don't have enough faith that you rush around moment by moment looking for something. You throw away your head and then hunt for a head, and you can't seem to stop yourselves. You're like the bodhisattva of perfect and immediate enlightenment who manifests his body in the Dharma-realm but who, in the midst of the Pure Land, still hates the state of common mortal and prays to become a sage. People like that have yet to forget about making choices. Their minds are still occupied with thoughts of purity or impurity.
"But the Ch'an school doesn't see things that way. What counts is this present moment—there's nothing that requires a lot of time. Everything I am saying to you is for the moment only, medicine to cure the disease. Ultimately it has no true reality. If you can see things in this way, you will be true men who have left the household, free to spend ten thousand in gold each day.
"Followers of the Way, don't let just any old teacher put his stamp of approval on your face, don't say 'I understand Ch'an! I understand the Way!' spouting off like a waterfall. All that sort of thing is karma leading to hell. If you're a person who honestly wants to learn the Way, don't go looking for the world's mistakes, but set about as fast as you can looking for a true and proper understanding. If you can acquire a true and proper understanding, one that's clear and complete, then you can start thinking of calling it quits."
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Someone asked, "What do you mean by a true and proper understanding?"
The Master said, "You enter all sorts of states of the common mortal or the sage, of the stained or the pure. You enter the lands of the various buddhas, you enter the halls of Maitreya, you enter the Dharma-realm of Vairochana, and everywhere all these lands are manifest, coming into being, continuing, declining, and passing into emptiness. The Buddha appears in the world, turns the wheel of the great Law, and then enters nirvana, but you cannot see any semblance of his coming and going. If you look for his birth and death, in the end you can never find it. You enter the Dharma-realm of no-birth, wandering everywhere through various lands, you enter the world of the Lotus Treasury and you see fully that all phenomena are empty of characteristics, that none have any true reality.
"You listening to the Dharma, if you are men of the Way who depend on nothing, then you are the mother of the buddhas. Therefore the buddhas are born from the realm that leans on nothing. If you can waken to this leaning on nothing, then there will be no Buddha to get hold of. If you can see things in this way, this is a true and proper understanding.
"But students don't push through to the end. Because they seize on words and phrases and let words like common mortal or sage obstruct them, this blinds their eyes to the Way and they cannot perceive it clearly. Things like the twelve divisions of the scriptures all speak of surface or external matters. But students don't realize this and immediately form their understanding on the basis of such surface and external words and phrases. All this is just depending on something, and whoever does that falls into the realm of cause and effect and hasn't yet escaped the threefold world of birth and death.
"If you want to be free to be born or die, to go or stay as one would put on or take off a garment, then you must understand right now that the person here listening to the Dharma has no form, no characteristics, no root, no beginning, no place he abides, yet he is vibrantly alive. All the ten thousand kinds of contrived happenings operate in a place that is in fact no place. Therefore the more you search the farther away you get, the harder you hunt the wider astray you go. This is what I call the secret of the matter.
"Followers of the Way, don't take up with some dream or phantom for a companion. Sooner or later you're headed for the impermanence that awaits us all. While you are in this world, what sort of thing do you look to for emancipation? Instead of just looking for a mouthful of food and spending time patching up your robe, you should go around hunting for a teacher. Don't just drift along, always trying to take the easy way. Time is precious, moment by moment impermanence draws nearer! The elements of earth, water, fire, and air are waiting to get the coarser part of you; the four phases of birth, continuation, change, and extinction press on your subtler side. Followers of the Way, now is the time to understand the four types of environment that are without characteristics. Don't just let the environment batter you around."
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Someone asked, "What do you mean by four types of environment without characteristics?"
The Master said, "If your mind entertains a moment of doubt, it becomes obstructed by the element earth. If your mind entertains a moment of craving, it becomes drowned in the element water. If your mind entertains a moment of anger, it is seared by the element fire. If your mind entertains a moment of delight, it is tossed about by the element air. If you can understand that this is so, however, you will not be swayed by the environment but can utilize the elements wherever you may be. You can pop up in the east and vanish in the west, pop up in the south and vanish in the north, pop up in the middle and vanish in the borderland, pop up in the borderland and vanish in the middle. You can walk on water as though it were earth, walk on earth as though it were water. How can you do this? Because you understand that the four great elements are mere dreams or phantoms.
"Followers of the Way, you who are here now listening to the Dharma are not the four great elements in you, but something that can make use of the four great elements in you. If you can just see it in this way, then you will be free to go or stay.
"The way I see it, one shouldn't be averse to anything. Suppose you yearn to be a sage. Sage is just a word, sage. There are some types of students who go off to Mount Wu-tai looking for Manjushri. They're wrong from the very start! Manjushri isn't on Mount Wu-t'ai. Would you like to get to know Manjushri? You here in front of my eyes, carrying out your activities, from first to last never changing, wherever you go never doubting—this is the living Manjushri!
"Your mind that each moment shines with the light of nondiscrimination—wherever it may be, this is the true Samantabhadra. Your mind that each moment is capable of freeing itself from its shackles, everywhere emancipated— this is the method of meditating on Kuan-yin. These three act as host and companion to one another, all three appearing at the same time when they appear, one in three, three in one. Only when you have understood all this will you be ready to read the scriptural teachings."
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The Master instructed the group, saying: "Those who study the Way these days need to have faith in themselves and not go looking for something outside. Otherwise they get caught up in foolish and trifling environments and can't even tell crooked from straight. There are patriarchs and there are buddhas, but those are all just things found in the scriptural teachings. Someone comes along with a phrase he has picked up, brings it out in a manner that's half clear, half murky, and at once you start having doubts, looking at the sky, looking at the ground, running off to ask somebody else, getting into a great flurry. If you want to be first-rate fellows, don't go around talking about the ruler or the rebels, talking about right and wrong, talking about sex and money matters, spending all your days talking idle chatter!
"Here at my place we don't talk about who is a monk and who is a lay believer. When someone comes to me, I can tell exactly what he is like. Whatever circumstances he may have come from, I take all his words and utterances to be so many dreams and phantoms. But when I see a man who has learned to master the environment, I know that here is the secret meaning of the buddhas.
"A man in a Buddha environment, or state of enlightenment, can't announce himself, saying, 'I'm in a Buddha environment.' But a man of the Way who has learned to lean on nothing is master of the environment when he appears. If this kind of man appears and says to me, 'I'm looking for the Buddha,' I respond at once by meeting him with a clean and pure environment. If a man asks me about bodhisattvas, I respond at once by meeting him with an environment of pity and compassion. If a man asks me about bodhi, I respond at once by meeting him with an environment of wonderful purity. If a man asks me about nirvana, I respond at once by meeting him with an environment of stillness and tranquillity. The environment takes ten thousand different shapes, but the person never varies. Therefore in response to the object he manifests different forms, like the moon in the water.
"Followers of the Way, if you want to be constantly in accord with the Dharma, you'll have to begin by learning to be first-rate fellows. Be weak-kneed and wishy-washy and you'll never get there. No vessel with cracks in it is fit to hold ghee. If you want to be a truly great vessel, you must never be led astray by others. Wherever you are, play the host and then any place you stand will be a true one.
"Whatever confronts you, don't let yourself be imposed on. If you entertain even a moment of doubt, the devil will enter your mind. Even a bodhisattva, when he starts doubting, is prey to the devil of birth and death. Learn to put a stop to thoughts and never look for something outside yourselves. When an object appears, shine your light on it. Just have faith in this thing that is operating in you right now. Outside of it, nothing else exists.
"Your mind in one moment of thought creates the threefold world. Depending on conditions, you experience its various environments, and it divides itself to become the six dusts. In the way you now respond and utilize it, what do you lack? In the space of an instant you enter purity or enter defilement, enter the halls of Maitreya or enter the lands of the three eyes.' You wander at ease everywhere, for you see that these are all empty names."

The Zen Teachings of Lin-Chi (Linji) #18

Someone asked, "What do you mean by the lands of the three eyes?"
The Master said, "You and I together enter the land of wonderful purity, put on clean pure robes, and preach the Buddha of the Essence-body. Again we enter the land of nondiscrimination, put on the robes of nondiscrimination, and preach the Buddha of the Bliss-body. Or again we enter the land of emancipation, put on the robes of shining brightness, and preach the Buddha of the Transformation-body. But these lands of the three eyes are all just a change in the dependent condition, a change of robe.
"According to the expounders of the sutras and treatises, we should regard the Essence-body as the root of reality and the Bliss-body and Transformation-body as its functions. But as I see it, the Essence-body, or Dharma-body, is incapable of preaching the Dharma.' Therefore a man of old said, 'The body depends on the doctrine for its definition, and the land is discussed in terms of its reality.' The Dharma-realm body, the Dharma-realm land—we can see clearly that these are mere concocted things, trumped-up lands, an empty fist, a yellow leaf one uses to divert a little child. What juice can you expect to get from the spines of brambles or caltrops or from old dried bones? Outside the mind there is no Dharma, and even inside the mind it can't be grasped. So what is there to seek for?
"You go all over the place, saying, 'There's religious prac- tice, there's enlightenment.' Make no mistake! If there were such a thing as religious practice, it would all be just karma keeping you in the realm of birth and death. You say, 'I observe all the six rules* and the ten thousand practices.' In my view all that sort of thing is just creating karma. Seeking Buddha, seeking the Dharma—that's just creating karma that leads to hell. Seeking the bodhisattvas—that too is creating karma. Studying sutras, studying doctrine—that too is creating karma. The buddhas and patriarchs are people who don't have anything to do. Hence, whether they have defilements and doings or are without defilements and doings, their karma is clean and pure.
"There are a bunch of blind baldheads who, having stuffed themselves with rice, sit doing Ch'an-style meditation practice, trying to arrest the flow of thoughts and stop them from arising, hating clamor, demanding silence—but these aren't Buddhist ways! The Patriarch Shen-hui said: 'If you try to arrest the mind and stare at silence, summon the mind and focus it on externals, control the mind and make it clear within, concentrate the mind and enter into meditation, all practices of this sort create karma.' You, this person who is right now listening to the Dharma here—how would you have him practice, how enlighten him, how adorn him? He's not the sort of fellow who can be expected to carry out practices, not the sort who can be adorned. If you wanted to adorn him, you'd have to adorn him with everything that exists. Make no mistake about this!
"Followers of the Way, you take the words that come out of the mouths of a bunch of old teachers to be a description of the true Way. You think, 'This is a most wonderful teacher and friend. I have only the mind of a common mortal, I would never dare try to fathom such venerableness.' Blind idiots! You go through life with this kind of understanding, betraying your own two eyes, cringing and faltering like a donkey on an icy road, saying, 'I would never dare speak ill of such a good friend, I'd be afraid of making mouth karma!'
"Followers of the Way, the really good friend is someone who dares to speak ill of the Buddha, speak ill of the patriarchs, pass judgment on anyone in the world, throw away the Tripitaka, revile those little children, and in the midst of opposition and assent search out the real person. So for the past twelve years, though I've looked for this thing called karma, I've never found so much as a particle of it the size of a mustard seed.
"Those Ch'an masters who are as timid as a new bride are afraid they might be expelled from the monastery or deprived of their meal of rice, worrying and fretting. But from times past the real teachers, wherever they went, were never listened to and were always driven out—that's how you know they were men of worth. If everybody approves of you wherever you go, what use can you be? Hence the saying, Let the lion give one roar and the brains of the little foxes will split open.
"Followers of the Way, here and there you hear it said that there is a Way to be practiced, a Dharma to become enlightened to. Will you tell me then just what Dharma there is to become enlightened to, what Way there is to practice? In your present activities, what is it you lack, what is it that practice must mend? But those little greenhorn monks don't understand this and immediately put faith in that bunch of wild fox spirits, letting them spout their ideas and tie people in knots, saying, "When principle and practice match one another and proper precaution is taken with regard to the three types of karma of body, mouth, and mind, only then can one attain Buddhahood.' People who go on like that are as plentiful as springtime showers.
"A man of old said, 'If along the road you meet a man who is master of the Way, whatever you do, don't talk to him about the Way.' Therefore it is said, 'If a person practices the Way, the Way will never proceed. Instead, ten thousand kinds of mistaken environments will vie in poking up their heads. But if the sword of wisdom comes to cut them all down, then even before the bright signs manifest themselves, the dark signs will have become bright.' Therefore a man of old said, 'The everyday mind—that is the Way.'
"Fellow believers, what are you looking for? This man of the Way who depends on nothing, here before my eyes now listening to the Dharma—his brightness shines clearly, he has never lacked anything. If you want to be no different from the patriarchs and buddhas, learn to see it this way and never give in to doubt or questioning. While your mind moment by moment never differentiates, it may be called the living patriarch. If the mind differentiates, its nature and manifestations become separated from one another. But so long as it does not differentiate, its nature and manifestations do not become separated."

The Zen Teachings of Lin-Chi (Linji) #19

Someone asked, "What do you mean by the mind that moment by moment does not differentiate?"
The Master said, "The moment you ask such a question you show that differentiation has already taken place and that inherent nature and its manifestations have gone separate ways. Followers of the Way, make no mistake! The various phenomena in this world and other worlds are in all cases devoid of intrinsic nature. They are also devoid of any nature that manifests itself.! They are empty names, and the words used to describe them are likewise empty. But you insist on mistaking these idle names for reality. This is a great error. Even if something did exist, it would in all cases be no more than an environment that changes with what it depends on.
"There is the dependent condition called bodhi, the dependent condition of nirvana, the dependent condition of emancipation, the dependent condition of the threefold body, the dependent condition of environment and wisdom, the dependent condition of bodhisattva, the dependent condition of Buddha. You live in a land of changing dependent conditions—what is it you are looking for?
"And things like the Three Vehicles? and the twelve divisions of the scriptural teachings—they're all so much old toilet paper to wipe away filth. The Buddha is a phantom body, the patriarchs are nothing but old monks. You were born from women, weren't you? If you seek the Buddha, you'll be seized by the Buddha devil. If you seek the patriarchs, you'll be fettered by the patriarch devil. As long as you seek something it can only lead to suffering. Better to do nothing.
"There are a bunch of bald-headed monks who tell students of the Way that the Buddha represents the ultimate goal, and that one must spend three asamkhya kalpas carrying out and fulfilling all the religious practices before one can gain complete understanding of the Way. Followers of the Way, if you say that the Buddha represents the ultimate goal, then why after living just eighty years did the Buddha lie down in the grove of sal trees in the city of Kushinagara and die? Where is the Buddha now? From this we know clearly that he was no different from us in the realm of birth and death.
"You say that someone with the thirty-two features and the eighty auspicious characteristics is a buddha. But that must mean that a wheel-turning sage king is a Thus Come One. So we know clearly that the Buddha is a phantom. A man of old said,
The marks that fill the body of the Thus Come One
were made to soothe worldly feelings.
Lest people give way to nihilistic views,
these empty names were postulated.
As an expedient we talk of thirty-two features:
the eighty characteristics are empty sounds.
What has bodily shape is not the reality of enlightenment.
Its true form is without characteristics.
"You say the Buddha has the six transcendental powers and that these are very wonderful.' But all the heavenly beings, the immortals, the aswras, and the powerful demons also have transcendental powers.* Does this mean they are buddhas? Followers of the Way, make no mistake. When the asuras fight against the god Indra and are defeated in battle, they lead their host of eighty-four thousand followers and all of them hide in a hollow filament of a lotus. Is this not miraculous?
"But these examples I have cited are all powers that come from previous karma or that depend on something. The six transcendental powers of the Buddha are not like that. The Buddha can enter the realm of form without being misled by form, enter the realm of sound without being misled by sound, enter the realm of odor without being misled by odor, enter the realm of taste without being misled by taste, enter the realm of touch without being misled by touch, enter the realm of Dharma without being misled by Dharma. Therefore we can tell that these six things, form, sound, odor, taste, touch, and Dharma, are all empty of fixed characteristics. They can never bind or fetter this man of the Way who depends on nothing. Though his substance is defiled, made up of the five aggragates, he has the transcendental power of walking on the earth."
"Followers of the Way, the true Buddha is without form, the true Dharma is without characteristics. You are striking poses and donning attitudes all because of a mere phantom. Even if in your seeking you got something, it would all be the work of wild fox spirits, certainly not the true Buddha. It would be the understanding of the non-Buddhists.
"A true student of the Way never concerns himself with the Buddha, never concerns himself with bodhisattvas or arhats, never concerns himself with the blessings of the threefold world. Far removed, alone and free, he is never entangled in things. Heaven and earth could turn upside down and he would not be perturbed. All the buddhas of the ten directions could appear before him and his mind would not feel an instant of joy, the three realms of hell could suddenly confront him and his mind would not feel an instant of alarm. Why is he like this? Because he knows that all things in the phenomenal world are empty of characteristics. When conditions change, they come into existence; when there is no change, they do not exist. The threefold world is nothing but mind; the ten thousand phenomena are nothing but consciousness. These 'dreams, phantoms, empty flowers—why trouble yourself trying to grasp them?'
"There is only you, followers of the Way, this person in front of my eyes now listening to the Dharma, who enters fire without being burned, enters water without drowning, enters the three realms of hell as though strolling in a garden, enters the realms of the hungry ghosts and the animals but undergoes no punishment. How can he do all this? Because he is not averse to anything.
While you love sages, loathe common mortals,
you're bobbing up and down in the sea of birth and death.
Earthly desires exist because of the mind;
if no mind, what can earthly desires fix on?
Don't labor to discriminate, to seize on marks;
then without effort you'll gain the Way in a moment!
"If you rush off frantically on side roads, studying in hopes of gaining something, then for three asamkhya kalpas you will remain in the realm of birth and death. Better to do nothing, just sit in your seat here in the monastery with your legs crossed.
"Followers of the Way, when students come here from various regions and we have finished greeting one another as host and guest, the student will make some remark to test the teacher. The student comes out with these tricky words and thrusts them into the teacher's face, as if to say, 'See if you can understand this!' If you were the teacher and realized that this was just an 'environment,' and you grabbed it and threw it down a hole, then the student would act normal again and after that would ask for the teacher's instruction. The teacher would then snatch that up too and treat it as he did the earlier remark. The student then says, 'Very wise! A truly great teacher!' The teacher says, 'You certainly can't tell good from bad!'
"Again suppose the teacher comes out with a certain chunk of environment and dangles it in front of the student's face. The student sees through this and at every step acts the master, refusing to be misled by the environment. The teacher then reveals half of his body, whereupon the student gives a shout. The teacher now enters the place where there are all kinds of differences and distinctions, battering the student around with words. The student says, "This old baldhead who can't tell good from bad!' The teacher exclaims in admiration, 'A true and proper follower of the Way!'
"There are some teachers around who can't distinguish crooked from straight. When a student comes and asks about bodhi or nirvana, about the threefold body or about environment and wisdom, those blind old teachers start explaining to the student. When the student curses at them, they pick up their stick and hit him, saying, 'Such rude language!' If you have a teacher like that, he lacks eyes to begin with. He has no cause to get angry at others.
"Then there is that bunch of baldheads who can't tell good from bad but point to the east, gesture to the west, love clear weather, love it when it rains, love this lamp or that pillar. Look and see how many hairs they have left in their eyebrows—and with good reason! If students fail to understand this, they'll become utterly bewitched in mind. Teachers like that are nothing but wild fox spirits, goblins. Good students will just give a little snicker and say, 'Blind old baldheads trying to confuse and lead everybody in the world astray!'
"Followers of the Way, those who have left household life need to study the Way. I myself in past years turned my attention to the vinaya, and I also delved into the sutras and treatises. But later I realized that these are just medicines to cure the sickness of the world, expositions of surface matters. So finally I tossed them aside and sought the Way through Ch'an practice. Later I encountered an excellent friend and teacher, and then my Dharma eye at last became keen and bright and for the first time I could judge the old reverends of the world and tell who was crooked and who was straight. But this understanding was not with me when my mother gave birth to me—I had to probe and polish and undergo experiences until one morning I could see clearly for myself.
"Followers of the Way, if you want to get the kind of understanding that accords with the Dharma, never be misled by others. Whether you're facing inward or facing outward. whatever you meet up with, just kill it! If you meet a buddha, kill the buddha. If you meet a patriarch, kill the patriarch. If you meet an arhat, kill the arhat. If you meet your parents, kill your parents. If you meet your kinfolk, kill your kinfolk. Then for the first time you will gain emancipation, will not be entangled with things, will pass freely anywhere you wish to go.
"These students of the Way who come from all over— there's never been one of them who didn't appear before me depending on something. So I start right out by hitting them there. If they come with a raised hand, I hit the raised hand, if they come mouthing something, I hit them in the mouth, if they come making motions with their eyes, I hit them in the eye. I have yet to find one who comes alone and free— they're all caught up in the idle devices of the men of old.
"I don't have a particle of Dharma to give to anyone. All I have is cure for sickness, freedom from bondage. You followers of the Way from here and there, try coming to me without depending on anything. I would like to do some testing with you. But for ten years, for five seasons there's never been one such person! All I get are things stuck to stems, clinging to leaves, wraiths that inhabit bamboo or trees, wild fox spirits! They chew away frantically at every lump of shit they happen on. Blind fools! Shamelessly accepting alms from all the ten directions, they declare, 'I'm one who has left household life!' yet their understanding is like this.
"I tell you, there's no Buddha, no Dharma, no practice, no enlightenment, Yet you go off like this on side roads, trying to find something. Blind fools! Will you put another head on top of the one you have? What is it you lack?
"Followers of the Way, you who are carrying out your activities before my eyes are no different from the Buddha and the patriarchs. But you don't believe that and go searching for something outside. Make no mistake. There's no Dharma outside, and even what is on the inside can't be grasped. You get taken up with the words from my mouth, but it would be better if you stopped all that and did nothing. Things already under way, don't go on with them. Things not yet under way, don't let them get under way. That's better for you than ten years traveling around on pilgrimages.
"The way I see it, there's no call for anything special. Just act ordinary, put on your clothes, eat your rice, pass the time doing nothing. You who come from here and there, you all have a mind to do something. You search for Buddha, search for the Dharma, search for emancipation, search for a way to get out of the threefold world. Idiots, trying to get out of the threefold world! Where will you go?
"Buddha, patriarchs—these are just laudatory words and phrases. Do you want to know what the threefold world is? It is nothing other than the mind-ground that you who are now listening to the Dharma are standing on. When you have a moment of greed in your mind, that is the world of desire. When you have a moment of anger in your mind, that is the world of form. When you have a moment of ignorance in your mind, that is the world of formlessness. These are the pieces of furniture in your house.
"The threefold world does not announce, 'I am the threefold world.' Rather it's you, followers of the Way, who do so, this person here in front of my eyes who in marvelous fashion shines his torch on the ten thousand things and sizes up the world—it's he who assigns names to the threefold world.
"Fellow believers, this body made up of the four major elements has no permanence. Things like spleen and stomach, liver and gall, hais, nails, teeth are simply evidence that all phenomenal things are empty of fixed characteristics. When your mind has learned to cease its momentary seeking, this is dubbed the state of the bodhi tree. But while your mind is incapable of ceasing, this is dubbed the tree of ignorance. Ignorance has no fixed abode, ignorance has no beginning or end. As long as your mind is unable to cease its moment-by-moment activity, then you are up in the tree of ignorance. You enter among the six realms of existence and the creatures of four types of birth, clothed in fur and with horns on your head. But if you can learn to cease, then you'll be in the world of the clean pure body. If not one thought arises, you'll be up in the bodhi tree, through your transcendental powers taking different forms in the threefold world, assuming any bodily shape you please, feasting on Dharma joy and meditation delight, illuminating things for yourself with the light from your own body. Think of clothes and you'll be swathed in a thousand layers of fine silk, think of food and you'll be provided with a hundred delicacies. And you will suffer no sudden illnesses. Bodhi has no fixed abode. That's why there's nothing to take hold of.
"Followers of the Way, the really first-rate fellow—what doubts does he have? Carrying out activities before my eyes—who is he anyway? Get hold of this thing and use it, but don't fix a label to it. This I call the Dark Meaning. When you can see it this way, you won't be averse to anything. A man of old said:
The mind changes, following along with ten thousand environments;
the way it changes is truly most mysterious.
If you follow its flow and can perceive its nature,
you will have neither joy nor sorrow.
"Followers of the Way, in the view of the Ch'an school, dying and living proceed in proper order. Those engaged in study must pay strict attention to this. Thus, when host and guest greet one another, there will be an exchange of remarks. Perhaps one party will respond to something and assume a certain form, or perhaps perform some activity with his entire body, perhaps try tricking the other by feigning delight or anger, perhaps reveal half of his body, perhaps come riding on a lion or riding on an elephant.
"If the student truly knows what he is doing, he will give a shout and then first of all hold out a tray of lacquer. The teacher, failing to recognize this as a mere 'environment,' proceeds to climb up on the environment and begin striking poses or donning attitudes. The student gives a shout, but the teacher refuses to abandon his approach. In this case the sickness is located above the diaphragm and below the heart, where no cure can get at it. This is called the guest seeing through the host.
"Or perhaps the teacher will not come out with any object of his own, but will wait for a question from the student and then snatch it away. The student, seeing his question snatched away, won't let go but holds on for dear life. This is a case of the host seeing through the guest.
"Perhaps there is a student who, responding with a clean pure environment, presents himself before the teacher. The teacher can tell this is just an environment and grabs it and throws it down a hole. The student says, 'A truly great teacher!' Instantly the teacher says, 'Hopeless—can't tell good from bad!' The student gives a low bow. This is called the host meeting up with a host.
"Or there may be a student who puts a cangue [wooden collar] on his neck, binds himself in chains, and then comes before the teacher. The teacher proceeds to shackle him with another set of cangues and chains. The student is delighted, unaware of what has happened. This is called the guest meeting up with a guest.
"Fellow believers, these examples I have cited are all meant to enable you to spy the devil, sort out what's improper, and learn to tell crooked from straight.
"Followers of the Way, it is very hard to know just how to proceed. The Dharma of the buddhas is profound and abstruse, though one can understand it to some degree. I spend all day explaining it in detail to you, but you students pay no attention. A thousand, ten thousand times you trample right over it with your feet, but you are sunk in darkness. It has no shape or form, yet its lone brightness gleams forth. But students don't have faith enough, and instead base their understanding on words and phrases. Their years pile up to half a hundred, and all they do is go off on side roads, carrying their dead corpses on their backs, racing all over the world with their load of baggage. The day will come when they'll have to pay for all those straw sandals they've worn out!
"Fellow believers, I tell you there is no Dharma to be found outside. But students don't understand me and immediately start looking inward for some explanation, sitting by the wall in meditation, pressing their tongues against the roof of their mouths, absolutely still, never moving, supposing this to be the Dharma of the buddhas taught by the patriarchs. What a mistake! If you take this unmoving, clean, and pure environment to be the right way, then you will be making ignorance the lord and master. A man of old said, 'Bottomless, inky black is the deep pit, truly a place to be feared!' This is what he meant.
"But suppose you take motion to be the right way, Every plant and tree knows how to move back and forth, so does that mean they constitute the Way? To the degree that they move, it is due to the element air; to the degree that they do not move, it is the element earth. Neither their moving nor their not moving come from any nature innate in them.
"If you look toward the area of motion and try to grasp the truth there, it will take up its stand in the area of non-motion, and if you look toward nonmotion and try to grasp it there, it will take up its stand in motion. It is like a fish hidden in a pond who now and then slaps the surface and leaps up.
"Fellow believers, the moving and the unmoving are simply two types of environment. It is the man of the Way who depends on nothing who causes them to be in motion or to be motionless.
"When students come from here and there, I classify them into three categories according to their ability?" In such cases, if a student of less than middling ability comes to me, I snatch away the environment but leave him his existence. If a student of better than middling ability comes to me, I snatch away both environment and existence. If a student of truly superior ability comes to me, I do not snatch away anything, neither environment, nor existence, nor person. If a student appears whose understanding surpasses all these categories, then I deal with him with my whole body and take no account of his ability.
"Fellow believers, when it comes to this, where the student is exerting all his strength, not a breath of air can pass, and the whole thing may be over as swiftly as a flash of lightning or a spark from a flint. If the student so much as bats an eye, the whole relationship could be spoiled. Apply the mind and at once there's differentiation: rouse a thought and at once there's error. The person who can understand this never ceases to be right before my eyes.
"Fellow believers, you lug your alms bag and this sack of shit that is your body and you rush off on side roads, looking for buddhas, looking for the Dharma. Right now, all this dashing and searching you're doing—do you know what it is you're looking for? It is vibrantly alive, yet has no root or stem. You can't gather it up, you can't scatter it to the winds. The more you search for it the farther away it gets. But don't search for it and it's right before your eyes, its miraculous sound always in your ears. But if you don't have faith, you'll spend your hundred years in wasted labor.
"Followers of the Way, in the space of an instant you may enter the Lotus Treasury world, enter the land of Vairochana, enter the land of emancipation, enter the land of transcendental powers, enter the clean pure land, enter the Dharma-realm, enter filth, enter purity, enter the state of common mortal, enter that of sage, enter the realm of hungry ghosts or of animals. But whatever place you journey to, wherever you hunt or search, nowhere will you find the living and the dead. All are mere empty names.
Phantoms, illusions, empty flowers—
why trouble yourself trying to grasp them?
Gain, loss, right, wrong —
throw them away at once!
"Followers of the Way, this Buddha-dharma of mine has come down to me in a very clear line, from Reverend Ma-yu, Reverend Tan-hsia, Reverend Tao-i, and the reverends Lu-shan and Shih-kung, a single road going all over the world." But not a soul believes this, and everyone speaks slanderously of it.
"Reverend Tao-i's way of doing things was simple, direct, nothing mixed in. He had three hundred, five hundred students, but not a one of them could see what he was getting at. Reverend Lu-shan was utterly free, true and correct, but whether he came at them with compliance or opposition, his students could never fathom what was going on, all being reduced to dumbfounded amazement. Reverend Tan-hsia toyed with a gem, concealing it, then revealing it. The students who came to him all had to put up with curses. Ma-yui's way of doing things was as bitter as the bark of the Chinese cork tree; no one could get near him. The way Shih-kung went about it was to look for students by pointing an arrow at them; all who came to him were terrified.
"The way I do things at present is to go about in a true and proper manner constructing and demolishing, toying and sporting with supernatural changes, entering every kind of environment but doing nothing wherever I am, not permitting the environment to pull me awry. Whoever comes to me seeking something, I immediately come out to size him up, but he doesn't recognize me. Then I put on various different robes. The student forms an understanding on that basis and begins to be drawn into my words.
"Hopeless, this blind baldhead without any eyes! He concentrates on the robe I'm wearing, noting whether it is blue, yellow, red, or white. If I strip off the robe and enter a clean pure environment, the student takes one look and is filled with delight and longing. If I throw that away too, the student becomes muddled in mind, racing around wildly in a distracted manner, exclaiming that now I have no robe at all! Then I turn to him and say, 'Do you know the person who wears this robe of mine?' Suddenly he turns his head, and then he knows me at last.
"Fellow believers, don't get so taken up with the robe! The robe can't move of itself—the person is the one who can put on the robe. There is a clean pure robe, there is a no-birth robe, a bodhi robe, a nirvana robe, a patriarch robe, a Buddha robe. Fellow believers, these sounds, names, words, phrases are all nothing but changes of robe. The sea of breath in the region below the navel stirs itself into motion, the teeth batter and mold it, and it comes out as a statement of an idea. So we know for certain that these are mere phantoms.
"Fellow believers, the karma of sounds and words finds outward expression, the objects of the mind are manifested within. Because of mental processes thoughts are formed, but all of these are just robes. If you take the robe that a person is wearing to be the person's true identity, then though endless kalpas may pass, you will become proficient in robes only and will remain forever circling round in the threefold world, transmigrating in the realm of birth and death. Better to do nothing, 'to meet someone but not recognize him, talk with him but not know his name.'
"The trouble with students these days is that they seize on words and form their understanding on that basis. In a big notebook they copy down the sayings of some worthless old fellow, wrapping it up in three layers, five layers of carrying cloth, not letting anyone else see it, calling it the Dark Meaning and guarding it as something precious. What a mistake! Blind fools, what sort of juice do they expect to get out of old dried bones?
"There's a bunch of fellows who can't tell good from bad but poke around in the scriptural teachings, hazard a guess here and there, and come up with an idea in words, as though they took a lump of shit, mushed it around in their mouth, and then spat it out and passed it on to somebody else. They're like those people who play pass-the-word parlor games, wasting their whole lives like that. 'I've left household life!' they say, but if someone questions them about the Dharma of the buddhas, they clamp their mouths shut, speak not a syllable, their eyes like two blackened chimneys, their mouths drooping down like a bent carrying pole. Even when the time comes for Maitreya to make his appearance in the world, they'll still be off in some other world where they've been sent to suffer the torments of hell.
"Fellow believers, you rush around frantically one place and another—what are you looking for, tramping till the soles of your feet are squashed flat? There is no Buddha to be sought, no Way to be carried out, no Dharma to be gained.
Seeking outside for some Buddha possessing form— this hardly becomes you!
If you wish to know your original mind,
don't try to join with it, don't try to depart from it.
"Followers of the Way, the true Buddha is without form, the true Way is without entity, the true Dharma is without characteristics. These three things mingle and blend, fusing together in one place. But because you fail to perceive this, you let yourselves be called creatures muddled by karma- created consciousness."
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Someone asked, "What do you mean by the true Buddha, the true Dharma, and the true Way? Would you be good enough to explain to us?"
The Master said, "Buddha—this is the cleanness and purity of the mind. The Dharma—this is the shining brightness of the mind. The Way—this is the pure light that is never obstructed anywhere. The three are in fact one. All are empty names and have no true reality.
"The true and proper man of the Way from moment to moment never permits any interruption in his mind. When the great teacher Bodhidharma came from the west, he was simply looking for a man who would not be misled by others. Later the Second Patriarch encountered Bodhidharma, and after hearing one word, he understood. Then for the first time he realized that up to then he had been engaged in useless activity and striving.
"My understanding today is no different from that of the patriarchs and buddhas. If you get it with the first phrase, you can be a teacher of the patriarchs and buddhas. If you get it with the second phrase, you can be a teacher of human and heavenly beings. If you get it with the third phrase, you can't even save yourself!"
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Someone asked, "What was Bodhidharma's purpose in com- ing from the west?"
The Master said, "If he had had a purpose, he wouldn't have been able to save even himself!"
The questioner said, "If he had no purpose, then how did the Second Patriarch manage to get the Dharma?"
The Master said, 'Getting means not getting."
"If it means not getting," said the questioner, "then what do you mean by 'not getting'?"
The Master said, "You can't seem to stop your mind from racing around everywhere seeking something. That's why the patriarch said, 'Hopeless fellows—using their heads to look for their heads!' You must right now turn your light around and shine it on yourselves, not go seeking somewhere else. Then you will understand that in body and mind you are no different from the patriarchs and buddhas, and that there is nothing to do. Do that and you may speak of 'getting the Dharma.'
"Fellow believers, at this time, having found it impossible to refuse, I have been addressing you, putting forth a lot of trashy talk. But make no mistake! In my view, there are in fact no great number of principles to be grasped. If you want to use the thing, then use it. If you don't want to use it, then let it be.
"People here and there talk about the six rules and the ten thousand practices, supposing that these constitute the Dharma of the buddhas.> But I say that these are just adornments of the sect, the trappings of Buddhism. They are not the Dharma of the buddhas. You may observe the fasts and observe the precepts, or carry a dish of oil without spilling it, but if your Dharma eye is not wide open, then all you're doing is running up a big debt.* One day you'll have to pay for all the food wasted on you! Why do I say this? Because:
If you embark on the Way but fail to master its principles,
then when you're reborn you must pay back the alms of the believers.
When the old man reaches the age of eighty-one,
the tree will cease to grow fungus.
"As for those who go off to live all alone on a solitary peak, eating only one meal a day at the hour of dawn, sitting in meditation for long periods without lying down, performing circumambulations six times a day—such persons are all just creating karma. Then there are those who cast away their head and eyes, marrow and brains, their domains and cities, wives and children, elephants, horses, the seven precious things, throwing them all away. People who think in that way are all inflicting pain on their body and mind, and in consequence will invite some kind of painful retribution. Better to do nothing, to be simple, direct, with nothing mixed in.
"If bodhisattvas, even those who have completed the ten stages of mind practice, were all to seek for the traces of such a follower of the Way, they could never find them. Therefore the heavenly beings rejoice, the gods of the earth stand guard with their legs, and the buddhas of the ten directions sing his praise. Why? Because this man of the Way who is now listening to the Dharma acts in a manner that leaves no traces."
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Someone said:
The Great Universal Wisdom Excellence Buddha
sat in the place of practice for ten kalpas,
but the Dharma of the buddhas did not appear before him
and he was unable to complete the Buddha Way.
"I do not understand what this means. Would the Master be kind enough to explain?"
The Master said, "'Great Universal' refers to you yourselves who, wherever you are, understand that the ten thousand things have no innate nature and no characteristics. Hence the name Great Universal. 'Wisdom Excellence' means that at all times and places one never doubts, never thinks one has gained a single thing. Hence the name Wisdom Excellence. 'Buddha' refers to the cleanness and purity of the mind, whose shining brightness penetrates throughout the Dharma-realm. So it gets the name Buddha. Sitting for ten kalpas in the place of practice refers to the ten paramitas. The Dharma of the buddhas failing to appear before his eyes refers to the fact that the Buddha by nature is not subject to birth and the Dharma by nature is not subject to extinction. How then could it be the kind of thing that 'appears' before one? As for being unable to complete the Buddha Way, the Buddha doesn't need to do anything to make him a Buddha. A man of old said, 'The Buddha is eternally in this world but is not stained by the things of this world.'
"Followers of the Way, if you want to attain Buddhahood, don't chase around after the ten thousand things. 'When mind arises, various kinds of things arise; when mind is extinguished, the various kinds of things are extinguished.' 'If only the mind does not arise, then the ten thousand things will be blameless.'
"Neither in this world nor in any other world is there any Buddha or any Dharma. There is nothing to appear before you, and nothing that is lost. Even if there were something, it would all be names, words, phrases, medicine to apply to the ills of little children to placate them, words dealing with mere surface matters. Moreover, these words and phrases do not declare themselves as words and phrases. It is you here before my eyes, who in clear and marvelous fashion observe, perceive, hear, know, and shine your torch, who assign all these various words and phrases.
"Fellow believers, only when you have committed the five crimes that bring on the hell of incessant suffering will you finally gain emancipation."
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Someone asked, "What do you mean by the five crimes that bring on the hell of incessant suffering?"
The Master said, "Killing your father, injuring your mother, drawing blood from the Buddha's body, disrupting the harmony of the Monastic Order, burning the sutras and images—these are the five crimes that bring on the hell of incessant suffering,"
The questioner said, "What is meant by the father?"
The Master said, "Ignorance is the father. When even for an instant your mind searches for some sign of arising and extinguishing but can find none, when it is like an echo responding to emptiness, when it is without activity wherever it is, this is called killing the father."
"What is meant by the mother?"
The Master said, "Greed is the mother. When even for an instant your mind, entering the world of desire and searching for greed, sees only that all phenomena are empty of characteristics, when it experiences no attachment anywhere, this is called injuring the mother."
"What is meant by drawing blood from the Buddha's body?"
The Master said, "If in the clean pure Dharma-realm your mind does not even for an instant begin to discriminate but instead sees complete darkness everywhere, this is drawing blood from the Buddha's body."
"What is meant by disrupting the harmony of the Monastic Order?"
The Master said, "If you properly understand that the bonds and entanglements of earthly desires are so much emptiness with no place to lean on, this is disrupting the harmony of the Monastic Order."
"What is meant by burning the sutras and images?"
The Master said, "When you can see the emptiness of causes and conditions, the emptiness of the mind, the emptiness of all phenomena, when the mind is every instant completely calm, far removed and doing nothing, this is burning the sutras and images. Fellow believers, if you can reach this kind of understanding, you will no longer be impeded by words such as common mortal or sage.
"Your minds instant by instant confront an empty fist, a pointing finger, and take it for some sort of reality, vainly thrashing around in the realm of senses, environments, phenomena. Or you think too little of yourselves, shrinking aside with the words, 'I'm just a common mortal, while he is a sage!'
"Bald-headed idiots! Why all this fluster? Will you put on a lion's skin and then yap like a jackal? First-rate fellows who don't draw a first-rate fellow's breath, you're unwilling to trust to what von have at home and instead go looking for something outside, letting yourselves become taken up with the idle words and phrases of the men of old, clinging to the shade, relying on sunshine, never able to stand on your own. You encounter a certain environment and are swayed by it, you encounter a bit of dust and clutch at it, everywhere stirred and led astray, lacking any fixed standards of your own.
"Followers of the Way, don't be too taken up with my pronouncements either. Why? Because pronouncements are without basis or underpinning, something painted for a time on the empty sky, as in the simile of the painter with his
"Followers of the Way, don't take the Buddha to be some sort of ultimate goal. In my view he's more like the hole in a privy. Bodhisattvas and arhats are all so many cangues and chains, things for fettering people. Therefore Manjushri grasped his sword, ready to kill Gautama, and Angulimala, blade in hand, tried to do injury to Shakyamuni.
"Followers of the Way, there is no Buddha to be gained, and the Three Vehicles, the five natures, the teaching of the perfect and immediate enlightenment are all simply medicines to cure diseases of the moment. None have any true reality. Even if they had, they would still all be mere shams, placards proclaiming superficial matters, so many words lined up, pronouncements of such kind.
"Followers of the Way, there are certain baldheads who turn all their efforts inward, seeking in this way to find some otherworldly truth. But they are completely mistaken! Seek the Buddha and you'll lose the Buddha. Seek the Way and you'll lose the Way. Seek the patriarchs and you'll lose the patriarchs.
"Fellow believers, don't mistake me! I don't care whether you understand the sutras and treatises. I don't care whether you are rulers or great statesmen. I don't care whether you can pour out torrents of eloquence. I don't care whether you display brilliant intellects. All I ask is that you have a true and proper understanding.
"Followers of the Way, even if you can understand a hundred sutras and treatises, you're not as good as one plain monk who does nothing. As soon as you acquire a little of such understanding, you start treating others with scorn and contempt, vying and struggling with them like so many asuras, blinded by the ignorance of self and others, forever creating karma that will send you to hell. You're like the monk Good Star who understood all the twelve divisions of the teachings but fell into hell alive, the earth unwilling to tolerate him. Better to do nothing, to leave off all that.
When you get hungry, eat your rice;
when you get sleepy, close your eyes.
Fools may laugh at me,
but wise men will know what I mean.
"Followers of the Way, don't search for anything in written words. The exertions of your mind will tire it out, you'll gulp cold air and gain nothing.' Better to realize that at every moment all is conditioned and without true birth, to go beyond the bodhisattvas of the Three Vehicle provisional doctrines.
"Fellow believers, don't dawdle your days away! In the past, before I had come to see things right, there was nothing but blackness all around me. But I knew that I shouldn't let the time slip by in vain, and so, belly all afire, mind in a rush, I raced all over in search of the Way. Later I was able to get help from others, so that finally I could do as I'm doing today, talking with you followers of the Way. As followers of the Way, let me urge you not to do what you are doing just for the sake of clothing and food. See how quickly the world goes by! A good friend and teacher is hard to find, as rarely met with as the udumbara flower.
"You've heard here and there that there's this old fellow Lin-chi, and so you come here intending to confront him in debate and push him to the point where he can't answer. But when I come at students like that with my whole body, their eyes are wide open enough but their mouths can't utter a word. Dumbfounded, they have no idea how to answer me. Then I say to them, 'The trampling of a bull elephant is more than a donkey can stand!' "You go all around pointing to your chest, puffing out your sides, saying, 'I understand Ch'an! I understand the Way!' But when two or three of you turn up here, you're completely helpless. For shame! With that body and mind of yours you go around everywhere flapping your two lips, hoodwinking the village people, but the day will come when you'll taste the iron cudgels of hell! You're not men who have left the household—you belong, all of you, in the realm of the asuras!
"The ultimate principles that make up the Way are not something to be thrashed out in contentious debate, clanging and banging to beat down the unbelievers. This thing handed down from the buddhas and patriarchs has no special mean- ing. If it were put in the form of verbal teachings, it would sink to the level of the teaching categories, the Three Vehicles, the five natures, the conditions leading to birth as human and heavenly beings. But the teaching of the sudden and immediate enlightenment is not like that. The Bodhisattva Good Treasures never went around searching anywhere.
"Follow believers, do not use your minds in a mistaken manner, but be like the sea that rejects the bodies of the dead. While you continue to carry such dead bodies and go racing around the world with them, you only obstruct your own vision and create obstacles in your mind. When no clouds block the sun, the beautiful light of heaven shines everywhere. When no disease afflicts the eye, it does not see phantom flowers in the empty air.
"Followers of the Way, if you wish to be always in accord with the Dharma, never give way to doubt. 'Spread it out and it fills the whole Dharma-realm, gather it up and it's tinier than a thread of hair.' Its lone brightness gleaming forth, it has never lacked anything. 'The eye doesn't see it, the ear doesn't hear it.' What shall we call this thing? A man of old said, 'Say something about a thing and already you're off the mark.' You'll just have to see it for yourselves. What other way is there? But there's no end to this talk. Each of you, do your best! Thank you for your trouble."
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Huang-po had occasion to go into the temple kitchen. He asked the monk in charge of cooking rice, "What are you doing?"
The monk said, "I'm picking over the rice for the other monks."
Huang-po said, "How much do they eat in one day?"
"Two and a half piculs," said the monk.
"Tsn't that too much?" said Huang-po.
"Tm only afraid it's not enough!" said the monk.
Huang-po immediately struck him a blow.
The monk mentioned the incident to the Master. The Master said, "For your sake I'll put this old pow to the test!"
As soon as the Master had gone to Huang-po's quarters and was standing in attendance by him, Huang-po mentioned his earlier conversation with the monk in charge of cooking rice.
The Master said, "The monk didn't understand. I hope, Reverend, you'll be good enough to take his place and give us a turning word." Then the Master said, "Isn't that too much rice?"
Huang-po said, "Why not say, 'Tomorrow you'll have a taste of it!'?"
The Master said, "Why say 'tomorrow?' Have a taste of it right now!" As soon as he had finished speaking, he gave Huang-po a slap.
Huang-po said, "This raving idiot, coming in here again and pulling the tiger's whiskers!"
The Master gave a shout and left the room.
Later Wei-shan asked Yang-shan, "What were those two worthy gentlemen up to?"
Yang-shan said, ""What do you think, Reverend?"
Wei-shan said, "When you bring up a son, you begin to understand a father's kindness."
Yang-shan said, "That's not it!"
Wei-shan said, "Well, what do you think?"
Yang-shan said, "It's just like bringing home a thief and losing everything in the house."

The Zen Teachings of Lin-Chi (Linji) #25

The Master asked a monk, "Where did you come from?"
The monk gave a shout.
The Master bowed slightly and motioned for him to sit down.
The monk was about to say something, whereupon the Master struck him a blow.
The Master saw a monk coming and held his fly whisk straight up.
The monk made a low bow, whereupon the Master struck him a blow.
The Master saw another monk coming and again held his fly whisk straight up.
The monk paid no attention, whereupon the Master struck him a blow as well.
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One day the Master went with P'u-hua! to eat a meal at the home of a lay believer.
The Master said, "One hair swallows up the huge sea; one mustard seed holds Mount Sumeru.? Is this a manifestation of supernatural power, or is that just the way things have always been?"
P'u-hua kicked over his dinner tray.
The Master said, "Too coarse!"
P'u-hua said, "Where do you think you are, talking about what's coarse or what's fine!
The following day the Master once again went with P'u- hua to eat a meal provided by a lay believer. He said, "I wonder how today's hospitality will compare with yesterday's?"
P'u-hua as before kicked over his dinner tray.
The Master said, "That's all right, to be sure, but it's too coarse!"
P'u-hua said, "Blind man! In the Buddha-dharma, what talk is there of coarse or fine?"
The Master stuck out his tongue in alarm.
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One day the Master was sitting with Ho-yang and Mu-t'a, two elderly monks, around the fire pit in the dirt-floored part of the monks' hall. Someone took the opportunity to remark, "P'u-hua goes around the streets of town every day behaving like an idiot or a madman. I can't tell whether he's a common mortal or a sage."
Before the speaker had finished, P'u-hua came in.
The Master said, "Are you a common mortal or a sage?"
P'u-hua said, "You tell me, am I a common mortal or a sage?"
The Master gave a shout.
P'u-hua pointed with his finger and said, "Ho-yang is a new bride, Mu-t'a is an old Ch'an granny. Lin-chi is a little brat, but he's got an eye!"
The Master said, "This thief!"
P'u-hua said, "Thief! Thief!" and left the hall.
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One day P'u-hua was in front of the monks' hall eating raw vegetables.
The Master saw him and said, "Exactly like a donkey!"
P'u-hua brayed like a donkey.
The Master said, '"This thief!"
P'u-hua said, "Thief! Thief!" and walked away.
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P'u-hua regularly went around the streets of the town ringing a hand bell and saying, "Come on the bright side and I'll hit you on the bright side. Come on the dark side and I'll hit you on the dark side. Come from four corners or eight directions and I'll hit you like a whirlwind. Come from the empty sky and I'll hit you like so many flails."
Because of this, the Master instructed his attendant to go and, as soon as P'u-hua had spoken in this way, to grab hold of him and say, "What will you do when I don't come in any of those ways?"
When the attendant had done so, P'u-hua pushed him away and said, "Tomorrow there's to be a meal at the Great Compassion Cloister."
The attendant came back and reported this to the Master.
The Master said, "For some time now I've been suspicious of this fellow!"
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An elderly monk came for an interview with the Master. Before he had finished with the customary greetings, he asked, "Would it be right to make a formal bow? Or would it be right to do without the bow?"
The Master gave a shout,
The elderly monk made a formal bow.
The Master said, "Quite some thief-in-the-grass!"
The elderly monk said, "Thief! Thief!" and left the room.
The Master said, "Better not think that that ends the matter!"
The head monk was standing in attendance. The Master said, "Were there any mistakes or not?"
The head monk said, "There were."
The Master said, "Was the guest mistaken? Or was the host mistaken?"
The head monk said, "Both were mistaken."
The Master said, "Where was the mistake?"
The head monk left the room.
The Master said, "Better not think that that ends the matter!"
Later a monk mentioned the incident to Nan-ch'uan. Nan-ch'uan said, "Government horses trampling on each other."
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The Master was entering an army encampment to attend a dinner when he saw one of the officers at the gate. He pointed to the bare wooden gatepost and said, "A common mortal or a sage?"
The officer had no reply.
The Master struck the gatepost and said, "Even if you managed a reply, it would still be just a wooden post!" With that he entered the camp.
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The Master said to the director of temple business.! "Where have you been?"
The director said, "I've been to the district office to sell glutinous rice."
The Master said, "Did you sell all of it?"
The director said, "Yes, I sold all of it."
The Master took his staff and drew a mark on the ground in front of him and said, "Can you sell this too?"
The director gave a shout.
The Master hit him.
When the supervisor of meals* happened along, the Master mentioned his earlier exchange.
The supervisor of meals said, "The director didn't understand your meaning, Reverend."
The Master said, "What about you?"
The supervisor made a low bow.
The Master hit him too.
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A study director came to see the Master. The Master said, "Study Director, what sutras or treatises are you lecturing on these days?"
The study director replied, "I'm a man of limited abilities, which I'm at present applying to the study of the Treatise on the Hundred Dharmas."
The Master said, "Suppose there were one man who understood the Three Vehicles and the twelve divisions of the teachings, and another man who didn't understand the Three Vehicles and the twelve divisions of the teachings. Would they be the same or different?"
The study director said, "In understanding they would be the same. In not understanding they would be different."
Lo-p'u, who at the time was standing in attendance behind the Master, said, "Study Director, what kind of place do you take this for, talking of same and different!"
The Master turned his head and asked the attendant, "What do you think?"
The attendant gave a shout.
When the Master had returned from seeing off the study director, he said to the attendant, "'Was it me you shouted at a moment ago?"
The attendant said, "Yes."
The Master struck him a blow.
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The Master learned that the second Te-shan was telling his students, "If you can speak, it's thirty blows, and if you can't speak, it's thirty blows!"
The Master instructed Lo-p'u, saying, "Go to his place and ask, 'If I can speak, why do I get thirty blows?' When he hits you, grab his stick, give him a jab, and see what he does then."
When Lo-p'u arrived at Te-shan's place, he followed the Master's instructions and asked the question. Te-shan hit him, whereupon he grabbed the stick and gave Te-shan a jab.
Te-shan returned to his own quarters.
Lo-p'u went back and reported to the Master what had happened.
The Master said, "For some time now I've been suspicious of this fellow! But however that may be, did you really get to see Te-shan?"
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One day Constant Attendant Wang called on the Master and together they went to look at the monks' hall.
Constant Attendant Wang said, "This hallful of monks— do they read sutras perhaps?"
The Master said, "No, they don't read sutras."
"Do they perhaps learn how to meditate?" asked the Constant Attendant.
"No, they don't learn how to meditate," said the Master.
The Constant Attendant said, "If they don't read sutras oe they don't learn how to meditate, what in fact do they do?"
The Master said, ""We're training all of them to become buddhas and patriarchs."
The Constant Attendant said, "Gold dust may be precious, but if it gets in the eye it can blind. What about it?"
The Master said, "And I always thought you were just an ordinary fellow!"
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The Master said to Hsing-shan, 'How about that white ox on the bare ground?"?
Hsing-shan said, "Moo, moo!"
The Master said, "Lost your voice?"
Hsing-shan said, "How about you, Reverend?"
The Master said, "This beast!"
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The Master said to Lo-p'u, "Up to now, one man has used the stick, and another has used the shout. Which gets closer to it?"
Lo-p'u said, "Neither gets close to it!"
The Master said, ""Then how would you get close to it?"
Lo-p'u gave a shout.
The Master struck him.
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The Master saw a monk approaching and opened both hands and held them out.
The monk said nothing.
The Master said, "Do you understand?"
The monk said, "No, I don't."
The Master said, "This K'un-lun can't be broken open! Here's two coins for you."
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Ta-chueh came to the Master for an interview. The Master held his fly whisk upright.
Ta-chueh spread his sitting cloth in preparation for a formal bow.
The Master threw down his fly whisk.
Ta-chueh folded up his sitting cloth and went to the monks' hall.
The other monks said, "This monk must be an old friend of the Reverend, don't you suppose? He doesn't make a formal bow, and he doesn't get a taste of the stick either!"
The Master, hearing of this, had Ta-chueh summoned. When Ta-chueh appeared, the Master said, "The monks in my group are saying you haven't greeted me yet."
Ta-chueh said, "How are you?" Then he returned and joined the other monks.
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When Chao-chou was traveling around, he came for an interview with the Master. The Master was just then washing his feet.
Chao-chou asked, "What did the Patriarch have in mind when he came from the west?"
The Master said, "As it happens, I'm just now washing my feet."
Chao-chou came close and made as though listening.
The Master said, "All right then, I'll throw out a second dipperful of dirty water!"
With that, Chao-chou turned and left.
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A certain distinguished monk named Ting came to the Master for an interview and asked, "What is the basic meaning of Buddhism?"
The Master got down from his chair, grabbed hold of him and gave him a slap. Then he let him go.
Ting stood in a daze.
A monk standing nearby said, "Mr. Ting, why don't you make a bow?"
As Ting was making a formal bow, he suddenly had a great enlightenment.
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Ma-yu came for an interview with the Master. He spread his sitting cloth and asked, "In the case of the twelve-faced Kuan-yin, which face is the real one?"
The Master got down from his corded chair. With one hand he snatched up the sitting cloth and with the other he seized hold of Ma-yu and said, "The twelve-faced Kuan- yin—where'd it go to?"
Ma-yu twisted himself free and tried to sit down in the corded chair.
The Master picked up his stick and hit him.
Ma-yu grabbed the stick and, each holding to one end of it, they went off to the Master's quarters.
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The Master said to a monk, "At times my shout is like the precious sword of the Diamond King. At times my shout is like a golden-haired lion crouching on the ground. At times my shout is like the search pole and the shadow grass. At times my shout doesn't work like a shout at all. Do you understand?"
The monk started to answer, whereupon the Master gave a shout.
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The Master said to a nun, "Well come, or ill come?"
The nun gave a shout.
The Master picked up his stick and said, "Speak then speak!"
The nun shouted once more.
The Master struck her.
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Lung-ya! asked, "What did the Patriarch have in mind when he came from the west?"
The Master said, "Hand me the meditation board, please."
Lung-ya handed the meditation board to the Master. The Master took it and hit Lung-ya with it.
Lung-ya said, "As far as hitting goes, you can hit me all right. But that's still not what the Patriarch had in mind."
Later Lung-ya arrived at Ts'ui-wei's place' and asked, "What did the Patriarch have in mind when he came from the west?"
Ts'ui-wei said, "Hand me the cushion, please."
Lung-ya handed the cushion to Ts'ui-wei. Ts'ui-wei took it and hit Lung-ya with it.
Lung-ya said, "As far as hitting goes, you can hit me all right. But that's still not what the Patriarch had in mind."
Later, when Lung-ya had settled down in a temple, a monk came to his room and requested special instruction, saying, "When you were traveling from place to place, Reverend, I've heard about how you had interviews with those two worthy old gentlemen. Do you approve of what they did or don't you?"
Lung-ya said, "As far as approving goes, I approve completely. But that's still not what the Patriarch had in mind."
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Ching-shan had a group of five hundred monks under him, but few of them went for an interview and instruction.
Huang-po instructed the Master to go to Ching-shan's place. Then he said, "What do you intend to do when you get there?"
The Master said, "When I get there I'll think of some expedient."
The Master arrived at Ching-shan's place. Still dressed in his traveling clothes, he entered the Dharma Hall to see Ching-shan. Ching-shan had no sooner raised his head than the Master gave a shout.
Ching-shan made as though to open his mouth.
The Master shook out his sleeves and left.
One of the monks questioned Ching-shan, saying, "This monk just now—what sort of words of instruction did you give him that he shouted at you, Reverend?"
Ching-shan said, "This monk came from Huang-po's group. If you want to know, go ask him yourself."
Of Ching-shan's five hundred monks, over half left him and went elsewhere.
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One day P'u-hua went around the streets of the town begging people to give him a one-piece robe. But though people offered him one, he refused all their offers.
The Master sent the director of temple business out to buy a coffin. When P'u-hua returned to the temple, the Master said, "I've prepared this one-piece robe for you!"
P'u-hua shouldered the coffin and went off with it. He threaded his way through the streets of the town, calling out, "Lin-chi has prepared a one-piece robe for me! I'm going to the east gate to take leave of the world!"
The townspeople trooped after him, eager to see what would happen. P'u-hua said, "I'm not going to do it today. But tomorrow I'll go to the south gate and take leave of the world!"
He did this for three days, till no one believed him anymore. Then, on the fourth day, when no one was following or watching him, he went alone outside the city wall, lay down in the coffin, and asked a passerby to nail on the lid.
In no time, word of this spread abroad and the townspeople came scrambling. But when they opened the coffin, they found that all trace of his body had vanished. They could just catch the echo of his hand bell sounding sharp and clear in the sky before it faded away.
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When the Master was first in Huang-po's group, he went about his activities in an earnest and straightforward manner. The head monk expressed admiration, saying, "Though he's still young, he's different from the others!" Then he asked, "How long have you been here?"
"Three years," said the Master.
The head monk said, "Have you been in to question the teacher yet?"
The Master said, "No, I haven't been in to ask questions. I don't know what to ask."
The head monk said, "Why don't you go ask the Reverend who heads this temple, 'What is the real basic meaning of the Buddha-dharma?'"
The Master went and asked, but before he had finished speaking, Huang-po struck him a blow.
When the Master returned from the interview, the head monk said, "How did the question go?"
The Master said, "Before I had even finished asking the question, the Reverend struck me. I don't understand."
The head monk said, 'Just go ask him again."
The Master went and asked again, and again Huang-po hit him. In this way he went three times to ask his question and three times was struck.
The Master came to report to the head monk. "Thanks to your kind instruction, I've been able to question the Reverend. Three times I questioned him and three times he struck me. To my regret, I'm impeded by bad karma and can't grasp the profound meaning in all this. Now I'll be going on my way."
The head monk said, "If you're going, be sure to take leave of the Reverend."
The Master bowed low and withdrew.
The head monk went to see Huang-po before the Master could do so and said, "That young monk who came to question you has a lot of good sense. I hope you'll help him along. Later I'm sure he'll shape up into a fine big tree that will make cool shade for the people of the world."
When the Master came to take his leave, Huang-po said, "You mustn't think of going anywhere else—just go to Ta- yu's place by the river rapids in Kao-an. He will surely explain things for you."
When the Master arrived at Ta-yu's place, Ta-yu asked, "Where have you come from?"
The Master said, "I've come from Huang-po's place."
Ta-yu said, "Did Huang-po have any words or phrases to teach you?"
The Master said, "I asked him three times what is the real basic meaning of the Buddha-dharma, and three times I was struck. I don't know whether I did something wrong or not."
Ta-yu said, "Huang-po is such a kind old grandmother, wearing himself out on your account, and then you come here and ask whether you did something wrong or not!"
At these words, the Master experienced a great enlightenment. He said, "There really wasn't anything so hard about Huang-po's Buddha-dharma after all!"
Ta-yu seized hold of him and said, "This little bed-wetting devil! A minute ago asking if you did something wrong, and now you say there's nothing so hard about Huang-po's Buddha-dharma! What kind of truth do you think you've spied? Out with it! Out with it!"
The Master punched Ta-yu three times in the ribs with his fist.
Ta-yu let go of him and said, "Your teacher is Huang-po. You're no business of mine!"
The Master took leave of Ta-yu and returned to Huang- po. When Huang-po saw him coming, he said, "This fellow coming and going, coming and going—when will he ever have done with it?"
The Master said, "And it's ail because of your grandmotherly kindness!" Then, when he had finished the customary greetings, he went and stood in attendance by Huang-po.
Huang-po said, "Where have you been?"
The Master said, "Following your kind instructions the other day, I went to visit Ta-yu."
Huang-po said, "Did Ta-yu have any words or phrases for you?"
The Master then related the conversation that had taken place between Ta-yti and himself.
Huang-po said, "If only I could get my hands on that fellow right now—Id give him a real wallop!"
The Master said, ""What's that you say you'll do? You can taste this right now!" With that he gave Huang-po a slap.
Huang-po said, "This raving idiot, coming back here and pulling the tiger's whiskers!"
The Master gave a shout.
Huang-po said, "Attendant, drag this raving idiot out of here and take him to the monks' hall!"
Later Wei-shan related this incident and asked Yang-shan, "At that time, was Lin-chi indebted to Ta-yu, or was he indebted to Huang-po?"
Yang-shan said, "He not only rode on the tiger's head, but he got to tweak the tiger's tail as well."
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The Master was planting pines when Huang-po asked, "Why are you planting so many of them way off here in the mountains?"
The Master said, "First, to improve the appearance of the temple grounds. Second, to mark the road for people who come after."
When he had finished speaking, he took up his grub hoe and hacked at the ground three times.
Huang-po said, "That may be, but you've already tasted thirty blows of my stick!"
Again the Master took his hoe and hacked at the ground three times, blowing out his breath with a loud noise.
Huang-po said, "When my teaching line passes along to you, it will prosper greatly in the world."
Later Wei-shan mentioned these words to Yang-shan and said, "At that time, was Huang-po entrusting his teaching line to Lin-chi alone, or did he have someone else in mind?"
Yang-shan said, "There was someone else. But it was someone so far in the future that I'd hesitate to mention it to you, Reverend."
Wei-shan said, "That may be so, but I'd still like to know about it. Just try telling me what you can."
Yang-shan said, "The ruler points south and his commands are obeyed in Wu and Yueh. But when they encounter the great wind, they cease." (A prophecy concerning Reverend Feng-hsueh.)
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The Master was standing in attendance at Te-shan's side. Teshan said, "I'm tired today!"
The Master said, "What's this old fellow doing talking in his sleep?"
Te-shan struck the Master a blow.
The Master grabbed the chair Te-shan was sitting on and turned it over.
Te-shan let the matter end there.
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The Master was out working with the other monks hoeing the fields when he saw Huang-po coming. Using his grub hoe for a staff, he stood leaning on it.
Huang-po said, "This fellow's tired, eh?"
The Master said, "I haven't even lifted up my hoe - why should I be tired?"
Huang-po struck him a blow. The Master grabbed hold of Huang-po's stick and gave it a shove, knocking him over.
Huang-po called to the wei-na, "Wei-na, help me up!"
The wei-na came forward to help him. "Reverend," he said, "why do you put up with such rudeness from this raving idiot?"
As soon as Huang-po got to his feet, he struck the wei-na a blow.
The Master, hoeing the ground, said, "Other places they cremate them, but at our place we bury them all alive!"
Later Wei-shan asked Yang-shan, "When Huang-po hit the wei-na, what was that about?"
Yang-shan said, "When the real thief runs away, the man who was chasing him gets walloped."

The Zen Teachings of Lin-Chi (Linji) #52

One day the Master was sitting in meditation in front of the monks' hall when he saw Huang-po coming. Immediately he shut his eyes. Huang-po made as though he were frightened and then returned to his living quarters.
The Master followed him to his quarters and apologized. The head monk was standing in attendance at Huang-po's side.
Huang-po said, "This monk may be young, but he understands about this business!"
The head monk said, "Old Reverend, you must not have your feet on the ground if you give your approval to this young fellow!"
Huang-po gave himself a slap on the mouth. The head monk said, "As long as you understand, it's all right."
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The Master was in the monks' hall sleeping. Huang-po came in to look around and rapped on the meditation platform with his stick.
The Master raised his head, but when he saw it was Huang-po, he went back to sleep.
Huang-po rapped again on the platform and then went to the upper part of the hall. There he saw the head monk sitting in meditation. He said, "That young monk in the lower hall is sitting in meditation. What are you doing here lost in daydreams!"
The head monk said, "This old fellow—what's he up to!"
Huang-po tapped on the platform and then left the hall.
Later Wei-shan asked Yang-shan, "When Huang-po came into the monks' hall, what was all that about?"
Yang-shan said, "Two winners in one throw."

The Zen Teachings of Lin-Chi (Linji) #54

One day when the group was going out to work in the fields, the Master walked along behind.
Huang-po turned his head and, seeing the Master emptyhanded, asked, "Where's your grub hoe?"
The Master said, "Somebody went off with it."
Huang-po said, "Come over here. I want to work this matter out with you."
The Master went over to where he was. Huang-po stood his hoe upright and said, "When it comes to this, no one in the world can take hold of it and lift it up."
The Master proceeded to grab the hoe in his hand and stand it upright. "Then what's it doing in my hand?" he said.
Huang-po said, "Today there was somebody who did a good day's work!" Then he went back to the monastery.
Later Wei-shan asked Yang-shan, "If the hoe was in Huang-po's hand, how could it have been snatched away by Lin-chi?"
Yang-shan said, "The thief's a petty fellow, but clever beyond his betters."
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The Master was sent by Huang-po to deliver a letter to Wei- shan's place. At that time Yang-shan was in charge of receiving visitors. After taking the letter, he said, "This is Huang- po's. Now where is yours?"
The Master gave him a slap.
Yang-shan seized hold of his hand and said, "Brother, if you know that much, that ends the matter." Together they went in to see Wei-shan.
Wei-shan asked, "How many monks has my brother Huang-po?"
The Master said, "Seven hundred monks."
Wei-shan said, "Who is the leader among them?"
The Master said, "He handed a letter to you just now!" Then the Master asked Wei-shan, "Reverend, how many monks do you have here?"
Wei-shan said, "Fifteen hundred monks."
The Master said, "That's a lot!"
Wei-shan said, "Brother Huang-po has quite a few too."
When the Master took his leave of Wei-shan, Yang-shan escorted him out of the room and said, "If later you go to the north, you'll find a place to live."
The Master said, "Why should that be?"
Yang-shan said, "Just go. Later there will be a man who will surely help you, brother, But this man—he'll have a head but no tail, a beginning but no end."
Later, when the Master arrived in Chen-chou, he found that P'u-hua was already living there. When the Master began teaching, P'u-hua assisted him. But before the Master had lived there for long, P'u-hua took leave of the world, body and all.
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The Master came to Huang-po's place in the middle of the summer session. There he saw Huang-po reading sutras. The Master said, "I thought you must be quite some person. But now I find you're just an old reverend who munches on black beans!"
After staying a few days, the Master prepared to take leave. Huang-po said, "You broke the rules by coming in the summer. Now you're going to leave without finishing out the session?"
The Master said, "I just came for a short time to pay my respects, Reverend."
Huang-po struck him a hlow and drove him out.
After the Master had gone a few miles, he began to have doubts about the matter, so he went back and finished out the summer session.
One day the Master came to take leave of Huang-po. Huang-po asked, "Where will you go?"
The Master said, "If not Ho-nan, then I'll go back to Ho- pei."
Huang-po struck him. The Master grabbed Huang-po's arm and slapped him with the palm of his hand.
Huang-po gave a loud laugh and then called to his attendant, "Bring Master Po-chang's meditation board and arm-rest!"
The Master said, "Attendant, bring me some fire!"
Huang-po said, "You're right, of course. But take them with you anyway. Later on, you can use them to sit on the tongues of the men of the world!"
Later Wei-shan questioned Yang-shan about this. "Did Lin-chi betray Huang-po's expectations or not?"
Yang-shan said, "No, he didn't."
Wei-shan said, "What do you think?"
Yang-shan said, "Once you understand your obligations, you'll know how to repay them."
Wei-shan said, "Were there any cases like this among the men of old times?"
Yang-shan said, "There were. But it happened so long ago in the past that I'd hesitate to mention it to you, Reverend."
Wei-shan said, "That may be, but I'd still like to know, Just tell me what you can."
Yang-shan said, "At the gathering where the Buddha preached the Shuramgama Sutra, Ananda praised him, saying, 'You take this profound mind and present it to all the numberless lands of the universe. This is what is called repaying the obligations of the Buddha!' Isn't this an example of how to repay obligations?"
"You're right, you're right!" said Wei-shan. "When one's understanding is only equal to that of his teacher, he diminishes the teacher's merit by half. Only when his understanding surpasses that of his teacher is he worthy of carrying on the line."
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The Master arrived at Bodhidharma's memorial tower. The keeper of the tower said, "Will Your Reverence bow first to the Buddha, or first to the Patriarch?"
The Master said, "I will not bow to the Buddha, or to the Patriarch either."
The keeper of the tower said, "Has Your Reverence some grudge against the Buddha and the Patriarch?"
The Master shook out his sleeves and left.
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When the Master was traveling around on foot, he came to Lung-kuang's place.
Lung-kuang ascended the hall to lecture. The Master stepped forward and asked, "Without unsheathing a weapon, how is it possible to win?"
Lung-kuang straightened up in his seat.
The Master said, "My great good friend, surely you're not without some means to help me!"
Lung-kuang, his eyes glaring, sighed loudly.
The Master pointed a finger at him and said, "Old fellow you certainly lost out today!"
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When the Master arrived at San-feng, Reverend P'ing asked "Where have you come from?"
"From Huang-po," the Master said.
P'ing said, "What kind of words and phrases did Huang- po have for you?"
The Master said, "The golden ox last night fell into the furnace. Since then no one's seen a trace of it."
P'ing said, "In the golden wind of autumn he blows a jade flute. But who is it that understands the tune?"
The Master said, "He passed right through the tenthousandfold barrier, doesn't even linger in the pure heights of heaven."
P'ing said, "Your query is far too lofty!"
The Master said, "A dragon gave birth to a golden phoenix that smashed through the turquoise of the sky."
P'ing said, "Sit down a while and drink your tea."
Later he asked, "Where else have you been recently?"
The Master said, ""Lung-kuang."
P'ing said, "How is Lung-kuang these days?"
The Master got up and left.
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When the Master arrived at Ta-tz'u's place,' Ta-tz'u was sitting in his quarters.
The Master said, "When you sit up straight here in your room, what is it like?"
Ta-tz'u said, "Cold pine, a single hue, different for a thousand years. Country oldsters plucking blossoms, spring in ten thousand lands."
The Master said, "Now as in the past, forever transcending the Perfect Wisdom state. But the Three Mountains are locked away behind ten-thousandfold barriers."
Ta-tz'u gave a shout.
The Master also gave a shout.
Ta-tz'u said, "What's that?"
The Master shook out his sleeves and left.
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When the Master arrived at Hua-yen's place in Hsiang- chou, Hua-yen was propped on his staff, bent over as though sleeping.
The Master said, "Old Reverend, what do you mean by dozing?"
Hua-yen said, "A first-rate Ch'an man is obviously not the same as others."
The Master said, "Attendant, make some tea and bring it for the Reverend to drink."
Hua-yen then summoned the wei-na. "See that this gentleman is seated in the third seat."
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When the Master arrived at Ts'ui-feng's place, Ts'ui-feng asked, "Where did you come from?"
"From Huang-po," the Master said.
Ts'ui-feng said, "What words and phrases does Huang-po use to instruct people?"
The Master said, "Huang-po has no words or phrases."
Ts'ui-feng said, "Why doesn't he have any?"
The Master said, "Even if he had any, they wouldn't be the sort of thing to mention."
Ts'ui-feng said, "Try mentioning them anyway."
The Master said, "An arrow streaks through the western sky."
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When the Master arrived at Hsiang-t'ien's place, he asked, "Not a common mortal, not a sage—please, Master, speak quickly!"
Hsiang-t'ien said, "I am just as you see me."
The Master gave a shout and then said, "All you baldheads—what kind of food do you hope to find in a place like this?"
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When the Master arrived at Ming-hua's place, Ming-hua said, "Coming and going, coming and going —what is it all about?"
"Just tramping around wearing out my straw sandals," said the Master.
Ming-hua said, "In the end, what is it for?"
"This old man doesn't even know how to talk!" said the Master.
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The Master went to see Feng-lin. On the way he met an old woman. "Off somewhere?" she asked.
"Off to Feng-lin," the Master said.
"I think you'll find that Feng-lin isn't in right now," the old woman said.
"Off somewhere?" said the Master.
The old woman walked away.
The Master called after her, She turned her head, where- upon the Master walked away.
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When the Master arrived at Feng-lin's place, Feng-lin said, "There's something I'd like to ask about—may I?"
The Master said, "How can you gouge out the flesh and inflict a wound?"
Feng-lin said, "The sea moon shines, no shadows anywhere, yet the swimming fish by themselves manage to lose their way."
The Master said, "Since the sea moon is without shadow, how can the swimming fish lose their way?"
Feng-lin said, "Watch the wind and you'll know what kind of waves will rise up. Sporting on the water, a country boat spreads its sail."
The Master said, "The solitary moon shines alone, river and mountains hushed. I give one shout of laughter and heaven and earth take fright."
Feng-lin said, "It's all right for you to use your three-inch tongue to dazzle heaven and earth. But try saying one phrase about the situation we face right now!"
The Master said, "If you meet a master swordsman on the road, you have to give up your sword. But when the other person is not a real poet, never present him with a poem."
Feng-lin at that point gave up.
The Master then wrote a poem:
The Great Way knows no like or different;
it can go west or east.
Sparks from a flint can't overtake it,
streaks of lightning would never reach that far.
Wei-shan asked Yang-shan, "If 'sparks from a flint can't overtake it, streaks of lightning would never reach that far,' then how have all the wise men from ages past been able to teach others?"
Yang-shan said, "What do you think, Reverend?"
Wei-shan said, "It's just that no words or explanations ever get at the true meaning."
Yang-shan said, "Not so!"'
Wei-shan said, "Well, what do you think?"
Yang-shan said, "Officially not a needle is allowed to pass, but privately whole carts and horses get through!"
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When the Master arrived at Chin-niu's place, Chin-niu saw him coming and, placing his staff across his knees, sat down squarely in the middle of the gate.
The Master rapped with his hand three times on the staff and then went off to the monks' hall and sat down in the number one seat.
Chin-niu came to look at him and said, "There are appropriate ceremonies to be observed when a guest and host meet. Where did you come from, sir, that you behave in this outrageous manner!"
The Master said, "Old Reverend, what's that you say?"
Chin-niu was about to open his mouth when the Master struck him a blow. Chin-niu made as though he were falling down, whereupon the Master struck him again.
Chin-niu said, "Today is not my day!"
Wei-shan asked Yang-shan, "With these two worthy old gentlemen, was there any winning and losing. or wasn't there?"
Yang-shan said, "As for winning, they won all the way. And as for losing, they lost all the way."
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When the Master was about to pass away, he sat up straight in his seat and said, "After I am gone, you must not destroy my True Dharma Eye!"
San-sheng came forward and said, "Who would dare to destroy the Master's True Dharma Eye?"
The Master said, "Afterward, if someone should ask you about it, what would you say to that person?"
San-sheng gave a shout.
The Master said, "Who knows? My True Dharma Eye may well be destroyed by this blind donkey here!"
When he had finished speaking, he remained seated upright and entered nirvana.
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Pagoda Inscription of Ch'an Master Lin-chi Hui-chao
The Master's personal name was I-hsiuan and he was a native of Nan-hua in Ts'ao-chou. His surname was Hsing. As a child he displayed unusual qualities, and when he grew older he was known for his filial devotion. Later, when he shaved his head and received full ordination in the precepts, he took up residence in the lecture halls, assiduously studying the vinaya and reading widely and diligently in the sutras and treatises.
Suddenly he sighed and said, "These are mere medicines and expedients to save the world. They are not that doctrine that has been separately transmitted outside the scriptural teachings!" He thereupon changed his robes and set out to journey to other parts. At first he received instruction from Huang-po, and later he visited Ta-yu. The words exchanged with them on those occasions are recorded in the "Record of Activities."
After receiving the Dharma seal from Huang-po, he went to the Ho-pei region and became the head of a small monastery overlooking the Hu-t'o River outside the southeast corner of the walled city of Chen-chou. The name Lin-chi, which means "overlooking the ford," derives from the location of the temple.
At this time P'u-hua was already living in the city, mingling with the populace and behaving like a madman, and no one could tell whether he was a common mortal or a sage. When the Master arrived, P'u-hua assisted him, but just when the Master's teachings began to flourish, P'u-hua took leave of the world, body and all. This fitted perfectly with the prediction made earlier by Yang-shan, the "Little Shakyamuni."
There happened to be an outbreak of fighting in the area and the Master had to abandon his temple. But Grand Commandant Mei Chun-ho gave up his own house within the city walls and turned it into a temple, hanging up the Lin-chi plaque there and inviting the Master to take up residence.
Later the Master shook out his robes and went south until he reached Ho Prefecture. The head of the prefecture, Constant Attendant Wang, welcomed him and treated him as his teacher. He had not been there long when he moved to the Hsing-hua Temple in Ta-ming Prefecture, where he resided in the eastern hall.
The Master was not ill, but one day he suddenly arranged his robes, sat down in his seat and, when he had finished exchanging remarks with San-sheng, quietly passed away. The time was the eighth year of the Hsien-t'ung era of the T'ang, a year with the cyclical sign ting-hai [867], the tenth day of the first month. His disciples buried the Master's body whole and erected a pagoda in the northwest corner of the Ta-ming prefectural capital. By imperial command he was given the posthumous name Ch'an Master Hui-chao [Wise and Ilumined] and the pagoda was given the name Ch'eng- ling [Pure and Holy].
Pressing my palms together and bowing my head, I have recorded this brief outline of the Master's life.
Respectfully written by Yen-chao, Dharma heir of the Master, residing in the Pao-shou Temple in Chen-chou.
Text collated by Ts'un-chiang, Dharma heir of the Master, residing in the Hsing-hua Temple in Ta-ming Prefecture.

